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“I must tell you, my dear friend, of the most unusual dinner party I have ever yet 

attended in my short life here on Earth. It was full of most lively discourse, and yet I 

assure you I hardly spoke a word.” Kreotos gave his friend a cautious look, wondering 

what had provoked such an eager announcement so early on in the day. 

 “I would be glad to tell you more, if you would suffer to hear my account of what 

was said by my company last night. I might explain all on our way to the agora.” 

 “I suppose there would be no harm in listening to you, Basagores. But if you 

would only tell me what company made such an impression on you?” 

 “Good. Then I will preface my story with the name of the man of the hour, Zeno, 

and judge your response.” 

 “Zeno of Elea stirred you such? Then I dare say I better not try to move from this 

very spot!”1 

 “No, no, no. The man who fascinated me so was none other than Zeno Apathea 

from Citium.” 

 “I suppose that would have been my guess; however, everyone knows that he 

declines most invitations to dinner.”2 

                                                
1 Obviously a joke, as Zeno of Elea, famous for his paradoxes on motion, had been dead 
for at least 130 years. 
2 Diogenes Laertius, Lives of Eminent Philosophers 
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 “Then you will have to imagine my surprise to attend the dinner party of 

Dromachos and find Zeno, reclining like an Egyptian vine-branch3 across from Eulorios, 

sipping wine, and waiting for all the guests to arrive!” 

 Now I would not say that Zeno of Citium seemed happy to be there, but 

displeasure seemed just the same farthest from his mind. In fact if peace were a source of 

joy, this man may have been the happiest among us, during and after the evening of 

libations. It was our host, Dromachos, who welcomed us and commenced the party: 

 “My good friends, many greetings! I am delighted to see us all gathering and 

enjoying all that you may ask from me. Please, eat and drink as you so want, there is 

plenty to make a full night. Without beating around the bush, it is quite obvious that we 

have a guest of honor, whose presence deserves particular note. It would seem that 

Fortune has wrenched this man away from his studies and dropped him upon my couch. 

Those of you who have been aware of his coming are undoubtedly ready for a night of 

relaxation and discussion. If there is anything you want to lubricate your stays be sure to 

call upon a slave for it. As dinner will soon be served, may we also enjoy the music of the 

flute girl who now comes this way.” 

 And so the girl began to play and dance to a gentle and lyrical tune. It was soon 

thereafter that I noticed Eulorios gracefully trying to catch the attention of Zeno away 

from the girl to ask him a question that would set the mood for the night. Eulorios, known 

to dabble in the Skeptic philosophy, was respectful of the rest of us and spoke in a soft 

voice. But as soon as I gathered the nature of the discourse, my attention (and I was not 

alone) turned towards the ensuing conversation. 

                                                
3 Diogenes – known to have been “lean, fairly tall, swarthy, and delicate with thick legs.” 
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 “Are you enjoying the music and lovely entertainment this evening?” Zeno 

replied that he was and gave a polite smile. Eulorios continued, “I am often swayed by 

the shape of a beautiful girl and by the form of a melodious song as it wafts around me. 

The meal set before us and the wine in my glass stimulates my palate impeccably as well, 

but it is then quite a shame isn’t it?” Our honored guest had to inquire as to what he was 

implying. Eulorios, with a smile, said further, “Well, a shame that none of it may be 

necessarily real, and that I am unable to know what is real and what is not.” 

In his older years, Zeno had undoubtedly heard such a thing suggested before and 

replied promptly. “Oh, I do indeed believe that this wine, this food, this most graceful 

dancer playing her flute before us, you, and I are all, by necessity, real.”4  

 “Then what do you mean when you say ‘real’?” 

 “I mean that which is solid and material,” Zeno replied, “such as that cup you are 

holding or the wine that is in it.” 

 “How about the music being played, is that solid matter?” Eulorios asked, 

believing he was about to get the upper hand. 

 “Indeed it is,” Zeno stated5, as if Eulorios had merely asked about the 

aforementioned cup in his hand.  

 “And God, and the soul, and virtue, and justice, are they all solid matter as well?” 

                                                
4 Here Zeno begins with his arguments against Skepticism, a necessary starting point for 
further discussion on the nature of the world. The two sides are fundamentally different, 
and Skepticism was one philosophy Zeno opposed with his ideas. 
5 Music, and all sound, does exist by the nature of energy moving through solid, colliding 
particles. 
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 “Of course. For if you would like you can think of the more abstract ideas to 

which you refer as being a sort of tension or mutual relation among things. They exist 

with things in a solid way.”  

Eulorios, looking suspicious of this simple yet profound notion, politely dared 

Zeno to continue. “Not only is the world real, our ability to know it helps affirm this 

truth. The world is known to be real by the evidence of our senses, by sense-impression, 

which is simply the imprint of the real thing upon our mind stuff. As such it must be 

true.” 

 “My friend, I would certainly agree with you; however, I have witnessed, as I am 

sure others here have, times when my senses have deceived me. Those of us particularly 

prone to deception have been easily convinced of something not real to be real by 

traveling conjurors, for instance. From most every angle will a stick half in water appear 

to be bent in the middle. Certainly you don’t suggest that in such cases reality has been 

observed!” At this point the song was nearly finished, but the flute-girl had lost her 

audience and was abruptly cut off by Dromachos and sent away. All of the reclining men 

were waiting for Zeno to answer. 

 “Allow me to then explain that in such cases a comprehensive sense-impression is 

required. When I see a stick half out of water6 my senses are not deceived, for my sense-

impression is perfectly true when I see it bent. However, it is my interpretation that is 

wrong. Furthermore, to argue that reasoning itself is fallacious just because men may 

habitually make mistakes is unfair to reasoning. You might just as well say that one and 

one are not two because people often make mistakes in arithmetic.” 

                                                
6 As opposed to “half in water” as Eulorios puts it 
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 As conversation began to rise to a more casual volume, Eulorios realized their talk 

had become main topic, and he said, “So may I then clarify that according to what you 

say, everything real must then be known? 

 “I do not say that, nor have I said its converse.7 I merely will state for those 

reasons presented that the world is real and is able to be known. A fine presumption any 

person or philosopher willing to get down to business should accept.”  

 If any other guest had an opinion, he did not choose to voice it, but rather chose to 

stifle it with another bite of food or a sip of wine. It was clear that a debate had taken 

place and that Zeno was winning. Only Dromachos felt so compelled to steer the debate 

into becoming a more practical one. 

 “Both men have done a fine job stating their points, but I fear I might let slip my 

vote for favorite by asking him a question. If the world is real and knowable, than what in 

this world is the Good?”8 

 “I shall say plainly that in fact nothing but Goodness is Good,” said Zeno. 

 Many of the guests looked to one another, some disappointed, others confused, 

and still others seeming to understand, as I can assure you I did not. Zeno did not look 

like he felt compelled to explain and began to munch on a fig. 

 A fellow who had obviously been listening since the beginning and had been 

waiting patiently for more soon piped up and asked Zeno to elaborate as much as he was 

willing. “Why by that I mean simply that. Not riches, not health, not pleasure, not social 

distinction, no thing but Goodness is Good. Furthermore, it is logical to say that nothing 

                                                
7 In logic, the converse to if A then B is if B then A, i.e. that which is known must be real 
8 A rather familiar question of the Greeks who were accustomed to asking, “What is the 
good?” The meaning is more “What is the object of life, or the element in things that 
make them worth having?” Murray, The Stoic Philosophy 
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but Badness is Bad for the same reasons.” Soon, everyone was not longer disappointed, 

but appeared to be rather scared, me included. “All that matters is you, and all 

aforementioned things are not you; they are external and do not matter. Therefore, you 

possess, if only you knew it, everything that is worth desiring. The Good is yours if you 

but will it.” 

 “I think I grasp your meaning!” exclaimed Dromachos. “Because as an accident 

or a wicked man may cause me to suffer pain or be ill, no earthly power can make me 

good or bad except myself!” 

Zeno gave a nod and continued, “It should then be apparent that you need not fear 

anything. You are truly safe, inviolable, and utterly free.” 

“This is quite marvelous! I feel as though I should be able to do anything,” said 

Dromachos. And it was then that Zeno looked around the room, then leaned towards the 

closest wall, and spat upon it.9 Most of us were a little startled. Zeno didn’t explain 

himself at all, so I took it as a lesson on the unimportance of a “bad” act.  

And so I reclined and thought about what was being said, and I wondered if Zeno 

was quite wrong. However, upon looking over at him I couldn’t help but believe his 

words, as they seemed embodied in his countenance and composed form sitting not very 

far from me. He still appeared as relaxed and sure as he did upon my entrance. As I was 

mulling it over, Eulorios simply had to challenge what Zeno had said. 

                                                
9 Zeno, despite his anarchistic views, was still somewhat compelled by social propriety. 
Apparently he had “too much native modesty to assimilate Cynic shamelessness.” – 
Diogenes. Spitting on a wall would probably have been something Zeno did to prove a 
point rather than out of compulsion. 
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 “This is all very well, Zeno, but we all know for a fact that health, pleasure, long 

life, fame, and such are good. We all like them. Sickness, pain, poverty, we hate and 

avoid these things because they are bad. All sane, healthy people would agree with me.” 

 “Yes,” Zeno replied, “that is indeed what most people say. However, those giving 

the judgment have been bribed. Hera, Athena, or Aphrodite, each has a particular power 

to make herself appear to be good.10 King Sardanapalos of Assyria thought it was good to 

stay in his harem, feasting and fully immersed in pleasures, rather than suffer the 

hardships of governing a kingdom. Undoubtedly he would say that his pleasure and his 

bounty are good, but what would any impartial judge say looking at such things? 

Consider history, where many things that you might say are good, like health, longevity, 

and personal enjoyment, are valueless. Such things do not ensure a spot in the world’s 

memory. Instead Goodness, great deeds, virtue, and heroism live on.” 

 Eulorios, still not quite convinced, explained as such and bade him to put it 

another way. To which request Zeno asked him further: 

 “Would you yourself truly like to be rich and corrupted, to have great pleasure 

and be a worse man? Would you rather have the earlier, joyous life of the young girl 

Leaina, or her last few hours in glorious agony?”11 

 Zeno’s eyes were fixed upon Eulorios, who said resignedly, “The latter.” The rest 

of the party gave applause to Zeno for his words and his entertainment. Zeno seemed to 

take no notice and kept on sipping his wine. 

                                                
10 A clear reference to the judgment of Paris, but the goddesses also stand for things like 
marriage, victory in battle, and pleasure. 
11 Aristogeiton’s mistress who was captured and tortured for information on 
Aristogeiton’s plots to overthrow a tyrant. When she approached the breaking point, she 
bit off her tongue to avoid giving in. The Athenians honored her with a statue of a 
tongueless lion in the Acropolis in 520 B.C.E. – Leon 


